The object of this article is to point out similarities between some important events recorded in the canonical Gospels and Acts on the one hand, and a series of prodigies recorded by Josephus in his Jewish War on the other hand, and to suggest a possible connection between them.
It has often been suggested that this tale is a religious myth rather than an historical account of actual events. The stories in Matthew are certainly full of religious significance. "He was revealed to the humble and ignorant first, then to the honourable and learned; to the poor first, and then to the rich; to the West first, and then to the East. He was revealed to the astrologers by a method suited to their understanding. And their object in coming to Jesus was not personal advantage but solely to give him homage" 1).
If the story of the Magi is unhistorical (in the sense that it is not based on what actually happened), then some satisfactory account must be given of the origin and development of the tale. Some scholars have pointed out that legends naturally developed in antiquity around the birth of great men; and parallels have been 5) The most obvious testimonium is Num. xxiv I7 (cf. Test. XII Patr., Judah, 24, I). This testimonium was evidently well known ,for it has turned up in a Qumran fragment (cf. J. ALLEGRO, 'Messianic References in Qumran Literature', Journal ofBiblicalLiterature, LXXV (1956), I82 f.). The Matthaean story also suggests other Old Testament passages; Ps. lxviii 29; lxxii Iof. 6) Pliny, Nat. Hist. 30, 2, (6), I7; cf. Suetonius, Nero, I3; Dio Cassius, LIII, I ff.
7) It may be noted that subsequent investigation has corroborated the historicity of a not wholly dissimilar portent to that of Matthew. According to Justin, Epitome of the Philippic Histories of Pompeius Trogus, XXXVII, 2, a new star appeared at the conception and in the accession year of Mithridates Eupator. Pliny, Nat. Hist. 2, 26, (24), 95, mentions the naming of a new star at this time by Hipparchus. Julius Obsequens, Liber Prodigiorum 27 (86), includes a portent at the same period. These celestial phenomena
I4I
Attempts have been made to relate the Matthaean account to the known movements of heavenly bodies. KEPLER suggested that the reference to 'the star at early dawn' might be an allusion to three conjunctions of Jupiter and Saturn which he had calculated to have occurred in B.C. 7 1). KEPLER'S calculations were later confirmed by IDELER 2). PRITCHARD, however, undertook a fresh investigation of the matter, and his findings were corroborated subsequently by the Astronomer Royal's staff at Greenwich 3). There were indeed three conjunctions of Jupiter and Saturn in Pisces in B.C. 7, but these took place not on the dates which KEPLER had calculated, but on May 29, September 29, and December 44). PRITCHARD showed that a still closer conjunction had taken place in B.C. 66, and that in B.C. 7 the conjunctions were not so close as to give the impression of a single bright star to the naked eye 5).
These conjunctions in B.C. 7 were certainly noted by contemporary Babylonian astronomers 6). It is, however, uncertain that they would have been regarded as a portent of a coming world ruler. Certainly Jupiter was the god of the Romans, while Saturn was regarded by some as the tutelary planet of the Jews 7). Their conjunction in Pisces (the first of the signs of the Zodiac) might possibly have been thought to imply that in the New Order the Jews would engulf the Romans. It is true that in late mediaeval Jewish writings such a conjunction was thought to be specially significant for the Jews 8). There is, however, no direct evidence that the Jews of Jesus' time attached any special significance to such a conjunction 9), although there was certainly a belief in ancient 5) The references in Chinese records are as follows: In the 2nd year of the Chien-P'ing reign period (B.C. 5) in the 2nd month there was a Hui-hsing (comet or nova) which appeared at Ch'ien-Niu (cpy Aquilae).
(Chien Han Shu, XXVI, p. 34b) In the 3rd year of the Chien-P'ing reign period (B.C. 4) in the 3rd month there was a po comet (without a tail) in the Ho-Ku constellation (acpy Aquilae).
(Chien Han Shu, XI, p. 6b) K. LUNDMARK, in 'The Messianic Ideas and their Astronomical Background', Actes du VIIe Congres d'Histoire des Sciences (Paris, I953), 436 f., regards it as possible that these Chinese references relate to the Star of Bethlehem. I am indebted to Dr. J. NEEDHAM, F.R.S., for these references.
6) The part of the sky near a43y Aquilae is visible from the latitude of Palestine and Babylonia for part of every night except for a period at the end of January and beginning of February, when the sun is in that region of the sky. I am indebted to Dr. P. J. MESSAGE for this information. 2) The usual objection to such an early date is that the census mentioned in Luke ii i ff. could not have taken place before the death of Herod the Great. However E. STAUFFER (op. cit., pp. 35-8) has put forward convincing reasons which show that the census could have been taking place, as Luke recounts it, from B.C. 8 onwards. Thus it was that the wretched people were deluded at that time by charlatans and pretended messengers of the deity, while they neither heeded nor believed in the manifest portents which foretold the coming desolation, Josephus gives no indication of the date of these celestial phenomena, beyond the statement that they took place before the Jewish rebellion. He does not state that they took place in the same year as the subsequent prodigies which he relates, nor does he record that these two heavenly portents took place at the same time. 
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two chapters of Matthew, regard the tale of the Massacre as a Christian midrash, the object of which is to show 'that the prophesy of Dt. xviii 15 was fulfilled in the birth of Jesus in whom the narrator saw a second and greater Moses' 1). R. BLOCH has pointed out how, in the haggadic tradition, the birth of Moses is associated with the suffering and death of Israelite infants 2). By the time of Josephus, the legend of the destruction of male children had been combined with an oracular prophesy of a coming birth 3). While it may be conceded that this theme may have influenced Matthew's selection of material, it is extremely difficult to explain how it could have given rise to the story of the massacre itself. It is easier to explain the story on the presumption that it was based on an historical event.
A massacre of this kind is in keeping with what is known from other sources about the behaviour and character of Herod the Great, especially in his last years, when he was suffering from advanced arterio-sclerosis and subject to murderous outbursts 4). Josephus records that Herod instituted a police state, insisting that the people took an oath of allegiance to himself and punishing those who refused 5). On one occasion he accused over three hundred of his officers and servants 6). On another occasion some Pharisees had foretold how God had decreed that Herod's rule must cease, and that his posterity should be deprived of it; and the king put to death the principal men involved in the affair 7). (It is not impossible that this incident is in some way connected with the Bethlehem massacre-it occurred towards the end of Herod's life-or that it reflects some similar occurrence.) In his last days, Herod issued an edict of extraordinary ferocity: 'he gave order that one out of every family should be slain, although they had done nothing that was unjust' 8).
It has been calculated that there would not have been more than about twenty young children of two years and under living in 
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In view of the theological implications of the rending of the temple veil, and the lack of support for this incident outside the gospels, it seems probable that the story has assumed its present form under the pressure of theological factors. Either the tale is a "legendary addition, doctrinal in character" 1), embodying in concrete form the truth that through the death of Jesus the road-block between man and God has been cleared, or the tale has developed into its present form out of some incident connected with the Temple. In view of the fact that in other sources there are accounts of an event not wholly dissimilar from the rending of the temple veil, the latter possibility is to be preferred.
The Talmud It may therefore be concluded that three independent nonChristian accounts relate that there took place in the Temple a strange event which was commonly regarded as a portent, and one of these sources most probably dates this event to the very year in which Jesus died. Furthermore, Josephus records that this event took place at the Passover 3), so that it seems to be almost coincident with the death of Jesus.
Tacitus merely writes with characteristic brevity: "Exapertae repente delubri fores" 4). Josephus has a more extended account 5):
Moreover, the eastern gate of the inner court -it was of brass and very massive, and, when closed towards evening, could scarcely be moved by twenty men; fastened with ironbound bars, it had bolts which were sunk to a great depth into a threshold consisting of a solid block of stone -this gate was observed at the sixth hour of the night to have opened of its own accord. The watchmen of the temple ran and reported the matter to the captain, and he came up and with difficulty succeeded in shutting it. This again to the uninitiated seemed the best of omens, as they supposed that God had opened to them the gate of blessings; but the learned understood that the security of the temple was dissolving of its own accord and that the opening Some reconstruction of the event itself and the development of tradition about it is possible, although necessarily it must remain hypothetical. Matt. records that there was an earthquake in Jerusalem at the time of Jesus' death. "And behold the veil of the temple was rent in twain from the top to the bottom, and the earth did quake; and the rocks were rent and the tombs were opened, and many bodies of the saints were raised" 1). While Matt. undoubtedly adds some apocalyptic details to his Marcan source in his account of Jesus' death and resurrection, yet he is careful not to associate this earthquake with paranormal phenomena, for he records that it was not until the resurrection itself that many bodies of the saints came forth from the tombs and entered into the Holy City and appeared unto many 2). Mark, although he does not record an earthquake, does allude to atmospheric disturbances at about this time 3). Luke, alone among the evangelists, directly connects the darkness with the rending of the temple veil 4).
In view of this evidence it may be held that an earthquake, accompanied by a thunderstorm and unnatural darkness 5) took place 1) Matt. xxvii 51. 
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not at the end of the ministry 1). The Synoptic Gospels, although they are most probably correct in placing the cleansing at the end of the ministry, differ about the day of the week on which this took place. Moreover the matter is further complicated by the divergence between the Synoptic Gospels and the Fourth Gospel over the day of the month on which Jesus was crucified.
The latter problem, however, may perhaps have been resolved by a recent hypothesis 2) which, although it has not yet been subjected to the searching criticism which it deserves 3), yet seems, to one writer at least, to give a satisfactory explanation of the chronological differences between the Synoptic Gospels and the Fourth Gospel over the date of Jesus' death.
It has been suggested that, during the New Testament period, there were two different calendars in use among the Jews. One was the official calendar, based on a lunar-solar year, which was used by the temple authorities and which eventually superseded the other calendar. According to this reckoning Passover always fell 
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books of the Gospels which the Nazarenes use it is read that rays issued from his eyes whereby they were terrified and put to flight'.
Both Tacitus and Josephus, in their lists of portents presaging the Temple's destruction, mention a supernatural light in the Temple. Tacitus writes: 'subito nubium igne conlucere templum' 1). Josephus, immediately after his reference to the star and the comet standing over the city, and immediately before his account of the temple door opening of its own accord, has the following passage:
So again, when, before the revolt and the commotion that led to war, at the time when the people were assembling for the feat of unleavened bread, on the eighth of the month Xanthicus, at the ninth hour of the night, so brilliant a light shone round the altar and the sanctuary that it seemed to be broad daylight; and this continued for half an hour. By the inexperienced this was regarded as a good omen, but by the sacred scribes it was at once interpreted with after events 2). 
Josephus here uses the month

